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Utterances 0001-0050

Haruné Resit pasayé Ereba biiye.

Merifeki di dinyayé da pir zengin bilye.
Kureki wi hebilye, navé kuré wi Mihemed
buye.

Mihemed, emré wi té penci sali.

Qedera vi venebiiye, ne zewiciye.

Edi caresiz dimine.

Radibe tere cem ewé ku ilmé minecimi
dixwinin, ji wan ra dibe minecim.

Ewana fal davéjin,
vedikin,

Jji qedera insana, ji rizqé insana dikarin xeber
bidin.

Dibé: “Ezé herim cem wan remildaran, cem
wan sihir¢iyan

bira ji min ra méze bikin, ka ¢cima qedera min
venabe, ez ¢cima nazewicim, sebebé wi ¢ciye.”

remil davéjin, fala

Tere ji wan ra dibé.

Ewana dibén: “Em fala bi stérka vedikin, bira
bibe évar,

stérk ji derkevin, em li stérka mézebikin, em
é ji te ra faleki vekin, ji te ra béjin.”

Dibé évar, eva stérk derdikevin, ewana li
stérka méze dikin,fala xwe datinin

dibén: “Mihemed di nava vi heftayé, em téda,
di nava vi heft rojé han da, di malé cinaré te
da ew é jineki biwelide,

derguseki qizin jé ra bibe, ew dergiiSa qizin é
mezin bibe.

Bibe caxé wé yé zewacé were.

Ewé bi nod i neh heba ra seré xwe dayne.

1liski bike bi nod i neh heba ra, é sedi ji tu bi.
Teze tu yé bi helali ya xwedé ewé mar biki.

Mihemed ji xwe ra disekine, é dibé: “Ew qiza
kil teze were dinyayé, emré min penci sal e, ez
wé ¢axé dibim hefté sal,

icar bi sed merifeé ra razé, bi nod il neha ra
razé, é sedi ji ez bim.

Heyran min ne lazim e vi gederé ye ji.”

E de lawé Haruné Resit e, zéré wi pir e, zengin

Har{iné Resit was the Pasha of the Arabs.
A man of the world, very wealthy.
He had a son, whose name was Mihemed.

As for Mihemed, he was 50 years old.

His destiny had not been fulfilled, he was not
married.

And now he sees no solution (for this state of af-
fairs).

He went to those who draw on the knowledge
of astrology, they are called minecim (from the
Arabic word for astrologer, also used in Turkish).
They tell fortunes (by throwing special dice),
they reveal (one’s) fate,

they can tell of people’s destiny, of their re-
wards.

(He) says: “I will go to those fortune-tellers,
those sorcerers,

that they may look for me and discover why my
destiny is not fulfilled, why I am not married,
what is the reason.”

(He) goes and speaks to them.

They say: “We will reveal (your) fortune through
(reading) the stars, let night fall,

that the stars come out, we will look at the stars
and read your fortune, and (then) tell you.”
Evening falls and the stars come out, those (for-
tune tellers) gaze at the stars, make (lit. ‘place’)
their predictions,

saying: “Mihemed, within the space of this
week, we are in it, in your neighbour’s house,
that of a woman, she will give birth,

a baby girl will be born to her (lit. ‘will become’),
that baby girl will grow up.

She will reach the age for marriage.

She will sleep with 99 (men) (lit. ‘place her head
with’)

(She) will enter relationships with 99, and the
hundredth will be you.

Then you will marry her in a religious cere-
mony.”

Mihemed paused, thinking to himself: “If that
girl should be born now, when lam 50 years old,
then I will be 70

when she has slept with 99 men, and the hun-
dredth will be me.

Heyran, | don’t need this destiny!”

Well of course he was the son of Haruné Resit,
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e.
Cend merifa digre her maleki, dira, xaniye
xwe, malé li dora wi, her maleki péyaki dide
beré,

dibé: “Di nava wé heft rojé han da, jina ki
welidi, dergiiSa qizin ani hat, hun maliimaté
bidin min.”

“Bas e” Du, sé roj dikeve aréyeké wi
tédibéje: “Mihemed, welle, jina filan cinaré
me welédiye, derguSeki qizin jé ra bilye.”

Mihemed wé c¢axé inan kiriye kit ewan
fal¢iyana, falé wan rastin.

Direve tere wé deré, ji dé it bavé wé ra dibé:
‘ewé derguisa xwe hun nadin min?”

“Heyran!”, dibé, “teze hatiye diné, hina me
goci nekiriye, tu cer diki wé dergiisé?”

“Yahut”, dibé, “ez li ber wé zér dikisinim didim
we, ewé dergisé bidin min.

Ez kuré Haruné Resit im, xatiré min qasé
dergiseki tune?”

Liber weé zér dikisinim, didim we, ewé dergtisé
teslimé min bikin.”

Xatiré wi naskinin, eger ji zoré be, ji xatir be,
tesira wi zéde buye, digire

li ber wé dergusé zér diksine dide wan,
derguisé tine te.
Tine té, sandiqeki ji hesin dide girédané.

Kéra xwe digre dide wédera qirika keciké,
diqelése tine hetané vira.

Careki ewha davéjé, rep careki ewha davéjé,
movéki ziraviya pista kegiké bi hevra dimine.
Wer dike perce-perce dike bi kéré, digre dike
hunduré sandiqé.

Dibe tere ciki diir, ewé sandiqé ji digre davéje
behré i vedigere té.
Dibe sibe, merifeki ji heye, ewledé wi tunenin,

karé wi ew e, tere masiyan ji denizé digre tine,
difrose, idara xwe bi wi dike.

Ew ro sibé zu radibe, dibé: “Jinik, welle, ez é
herim félan dere,

ziida tor¢i neciine wé deré, kesi masi li wir
negirtine, masiyé wé deré pir in.

Geoffrey Haig, Hanna Thiele

he possessed much gold, he was wealthy.

He gathered some men at each house, that s, at
those houses that were around his own house,
posting a watchman in front of each house, say-
ing:

“Within these seven days, ifawoman gives birth,
bearing a baby girl, you will inform me of this.”

“Good!” (they reply). Two or three days pass,
one (of the men) comes and says: “Mihemed, by
God, a woman from some neighbour has given
birth, a baby girl is born unto her.”

Then Mihemed believed that the foretellings of
the fortune tellers were right.

He goes running there and says to the mother
and father of the baby: “Will you not give me
this baby of yours?”

“Heyran!”, (they) say, “it is only just born, we
have notyetgivenititsfirst breastfeed, what are
you going to do with this baby?”

“Listen” (he) says: “l will give you the baby’s
weight in gold (lit: weigh/draw gold on the
baby) (if) you give me that baby.

I am the son of Haruné Resit, is not my good will
worth as much as one baby?

I will draw the child’s weight in gold and give it
to you, (if) you will surrender the baby to me.”
They do (can) not offend him (so they complied),
whether through coercion, or through good will,
his influence was great.

(He) draws the child’s weight in gold and gives
it to them, (then) fetches the baby.

(He) fetches (the baby), (then) gets a chest of
iron to be lashed (presumably onto a horse).
(He) takes his knife there, places it against the
girl’s throat, tears it open till here.

(He) repeats his actions, (until only) a thin slice
of the girl’s skin was left intact.

He does like this (accompanying gestures), cuts
(it) into pieces, takes (it) and puts (it) inside the
chest.

(He) takes (it) to a distant place and throws that
chest into the sea and returns.

Morning comes, there is a man, he has no chil-
dren,

his work is thus: he goes fishing, brings fish
from the sea and sells them and in this manner
he makes his livelihood.

That day he gets up early, saying “Wife, well, |
will go to such-and-such a place,

there are no fishermen there early, noone s fish-
ing there, there are many fish there.
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Ez é herim wé deré, tora xwe bavéjim,
masiyan bigrim.”

Radibe, bi Sevda hespé xwe giré dide ereba
xwe 1l beré xwe dide wé deré.

Tere wi ciyé kit Mihemedé Haruné Resit
sandiqa qiziké avétiye denize.

Tere tora xwe davéje, bala xwe didé tor giran
e, naye.

Hespa davéje toré, kasdike, dertine derva,
bala xwe didé sandigeki.

Utterances 0051-0100

Pir sadibe. Dibé: “Eva gelo xezine ye, di vé
sandiqé da, define ye, eva aidé kijan pasayé
ye, ji kijan gemiyé da ketiye,

xwedé da min. Ez icar zengin dibim.”

Sandiqé digre davé ser erebé, tora xwe lé
dipéce ji bo kil kes nebine.
Tine té deré malé, hina sibe zil ye.

Dengé nigé hespa, erebé ji ber deri té, jina wi
balikci direve derwa.

E dibé: “Xwedé te bikuje, tu kura cii masiya,
tu (ji?) kura hati? Tu kar 0 iSeki naki, em
ti-bir¢i di mal de mane.

Tu teri ber deré avé, “Ez terim masiya’, tu
masiya nagri nayni.

Tu kura c¢il, tu kura hat?”Dibé: “Hiss! Jinik
dengé xwe neke, Xwedé da me.

Min sandigeki hesin ji denizé deraniye,
hunduré wi tiji zér i xezine ye.

Téra me dike, em zengin bun.”

"Bas e, tinin tén hunduré malé, ew 1 jina xwe
bi doré dikevin.

Bi kaktica kilit milité wi diskeninin, wexta
vedikin, bala xwe didiné cénazé kecikeki teze.

Niiz e ntiza weé ye. Qet qet kiri, ema ne miriye.

Jinik dibé: “Oof mérik’, dibé, “Xwédeé bela te
bide, em li kii e, ew derdé han li ku te ani ew

There I will go and cast my nets to catch fish.”

In the evening he sets off, harnessing his horse
and cart and heading for that place.

He reaches that place where Mihemed of
Har(iné Resit had thrown the chest with the girl
into the sea.

(He) goes and casts his net, then realises that his
net is heavy and doesn’t come out.

(He) lashes his horse to the net, pulls, and on
drawing (the net out of the water) he sees a
chest.

He is overjoyed, saying: “That is certainly treas-
ure, in that chest there, a fortune, whichever
Pasha it may belong to, from whichever ship it
may have fallen,

God has bestowed it on me. This time | will be-
come rich.”

(He) takes the chest and puts in on his cart,
wrapping (it) in his net so that noone will see it.
(He) brings (it) home, it is still early in the morn-
ing.

When the noise of the horse’s hooves and the
cart reach the door, the wife of that fisherman
rushes outside.

Then she says: “May God kill you, where have
you been fishing, where have you come from?
You do nothing useful, and we are left hungry
and thirsty at home.

You go to the sea shore saying “I am going to
catch fish”, (but) you don’t bring any fish (lit.
‘catch bring’).

What are you thinking of?” (He) says: “Sssh!
Wife, hold your tongue, God has been generous
to us (lit. ‘God gave us’)

| pulled a chest of iron out of the sea, it is full of
gold and treasure.

(It) will satisfy all our needs, we are (have be-
come) rich.”

(She replies:) “Alright”, (they) bring the chest in-
side the house, he and his wife gather around
(the chest).

With a hammer they break open the lock and
fastenings, on opening the chest they the see
corpse of new-born girl.
Itisonlyjustborn,ithasbeen cutupinto pieces,
butis not dead.

The wife says: “O husband, may God send you
misfortune, who do you think we are, where did
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ji niSané me da.”
Merik dibé: “Jinik, min heyran, ez ¢i zanim.

Min ji denizé deraniye, ez Sa biim, min go gey
zér U pere ne, min ji xwe ra ji denizé derani,
ez ¢i zanim ki dergus e, min deraniye, aniye.

Dibé: “finik meraga meke. Em é herin gazi
hekima bikin binin werin.

Tedaviya viya ¢ébiiye bilye, nebilye ku wexta
miriye, em € herin mezaleki bikolin tékin
mezala.

Eger ki sax buiye ji, ewled i tewledé me tu ne,
em é ji xwe ra xwedi kin. Bila bibe ewleda me,
tu ¢cima meraq diki?”

“Bas e.” Ewana terin, gazi hekiman dikin,
tinin tén ser,

hekim radibin qeté wi didin hevdi, didirin bi
hevdii ra.

Ew kecik namire, sax dibe, rep sax dibe.

Edi wa xwedi dike, 1é méze dike, fena ewlada
xwe pir ber sa dibe, kecik mezin dibe, dibe xort
édi.

Vir da, wé da, ¢avé xwe rast-cep digerine li
xorta.

Gundi fark dikin, hayé gundiyan jé heye, kil
kecik rahatsiziya dike.

Roki disinin di bavé kegiké.

Dibén: “Heyran, gundé me da hetani niha
huzursiziya aha tunebil, nebiiye icad.

Ew qiza te rahatsiziyé cédike, ew é gencé
gundé me xirab bielimine.

Ya tu vé giza xwe ji gund derini, ya tu yé mala
xwe barbiki, ji gund derkevi.

Ji herdii réya, tu yé réki gebul biki, em aha
qebil nakin.

Gencé gundé me, xorté gundé me xirab
dielimin.

Em gist xwediye namusé, ¢oluk-cocigin, em
idare nakin nav van.”

Dibe évar, merik té mala xwe, ji jina xwe ra
hal @t mesele min gotiye ev. (syntax unclear)
“Tu dibéji ¢i?”

E jinik dibé:“Ma (...) em xaniyé xwe, ci i waré
xwe naterikinin.

Qiza me i nine, me xwedi kiriye, mezin kiriye,
iro ji ketiye réya xirab.

Em é bigrin ji mala xwe derinin, kuda hatiye
— xwedé tevayé isé wé — bila wéda here.”

Geoffrey Haig, Hanna Thiele

you get this trouble here to show us?”

The husband replies: “Wife, my dear, what was
| supposed to know?

I pulled it out of the sea and was happy, thinking
it was gold and money, | pulled it myself out of
the sea, how was | supposed to know thatitisa
baby, | just pulled it out and brought it here.”
(He) continues: “Wife, don’t worry. We will go
and seek out doctors and fetch them here.
Whatever treatment for her may be, if she
should die, we will go and dig a grave and put
(her) in the graveyard.

And if she should get well, we have no children,
we will raise her ourselves. Let there be a child
of our own — why are you worrying?”

“Alright” (the wife replies). (They) go and sum-
mon doctors, bringing them (to the girl),

the doctors put her pieces together, sew them
together.

That girl doesn’t die, she recovers.

So (he/she?) raises the girl, looks after her,
takes pleasure in her like a child of their own,
the girl grows up until she becomes adolescent.
This way, that way, she casts her eyes at the
young men.

The villagers notice and realise that the girl is
causing trouble.

One day they send for the girl’s father.

(They) say: “Listen, up untilnow there has never
been (such) bad habitsin ourvillage, never such
unrest.

That girl of yours is causing trouble, she is get-
ting the youth of our village into bad habits.
Either you drive that girl of yours out of the vil-
lage, or you move your household, leaving the
village.

Of these two choices (lit. ‘roads’), you choose
one, we will not tolerate such a state of affairs.
The youth of the village, the young people, are
learning bad habits.

We are all persons of honour, but the children,
we cannot cope with them.”

In the evening the man comes home and tells
his wife the events that | recounted. “What do
you say?”

Then the wife says: “We should not leave our
home and surroundings.

We have no daughter, we brought (her) up, let
her thrive, but now she has got into bad habits.
Let us throw her out of our house, wherever it
is that she came from, may God be with her, let
her go back there.”
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Keciké digrin, dibén: “Qiza min, welle tu,
réya te ne réki bas e.

Tu yé ji mala min derkevi, tu qiza min ji nini.”

Ama, ji picikti cer ¢ine ji denizé deraniye,
anine hatine (...) jé ra gotiye. (...)

Dibé: “Tu yé mala min biterikini, tu ne giza
min 1,

tu édi mezin biyi, tu dikari heri her deré. Edi
Jji te ra oxir be, mala min biterikine.”

Kecik tere, adeki biniya gund da, ormaneki
heye, xorté hevalé weé pirin.

Jé ra é ki dosekeé dibin terin, é balifé dibin, é
lehéfé dibin, é xwariné dibin terin.

Gein,terin, didizin tinin 4 tén, navé ormané
da ¢iki, holikeki ji kegiké ra ¢édikin, yataxeki
datininé.

Gercek bi kéra cema dibe, hegeki bol ji distine,

o li cem xwe ji bendeki digre, bi kéra cema
dibe, girékeki li wé bendé dixine.

Roki bendé xwe dertine, dijmére,bala xwe didé
bi nod 0t neh merifa ra cema biiye.

ecik weé caxé ridine, isunmis dibe
Kecik d d dib
13 »

Heyran’,

ibé, ‘ez zarok biume, bicik biime, min
dib

girtine, bicax kirine, get kirine, avétine, kirine
sanduqa hesin avétine biné behreé.

Balik¢i min deraniye, aniye hatiye, ez mezin
kirim, xwedi kirim.

Utterances 0101-0150

Iro ji édi wexta min, ez biime xort, ev réya
xirab ¢iye min pé girtiye?

Welle ez tobedar im, ez é wi isi biterikinim.”
Heval mevalé wé kes tune bilye. Hema kecik
holika xwe diterikine, bi ¢iyé da.

Biré dikeve beré xwe dide ¢iyé tere, tere (...)
digelibe aliyé wiyali, bi rojan tere, tere.

Devé denizé li Sehreki derdikeve, ewa dikeve
nava soqaqeki, ¢arsitye da tere.

Rasté pireki té, rep rasté pireki té, dibeé:
“Dayka piré tu min naxi qiza xwe, ez bibim

The take the girl, saying: “My daughter, well,
your way of life is not a good one.

You will leave our house, you are not our daugh-
ter”

But (he) had told her how, when she was small,
they (?) went and pulled her out of the sea and
brought her home.

He says: “You will leave my house, you are not
my daughter,

now you have grown up, you can go anywhere.
So for now go in peace, leave my house.”

The girl went, there is an island down below
the village, there is a wood there, she has many
young friends.

Some (of them) brought her a mat (for sleeping),
some brought a pillow, some brought a quilt,
some brought food.

They were youths, they went and stole (the
things), brought them back, in the middle of the
forest they made a place, a hut for the girl, they
set up a bed for her.

Indeed, with whomsoever she slept, she re-
ceived handsome reward,

and around her waist she bound a sash, whom-
soever she slept with, she tied a knot in her
sash.

One day (when) she took off her sash and coun-
ted (the knots) she realised that she had slept
with 99 men.

At that moment the girl sat down, pondering,
“It’s incredible”,

she thinks (=says), “l was a child, they took me,
cut me up with a knife, threw, put (me) ina chest
of iron and threw (it) into the sea.

The fisherman pulled me out, brought me back
(to his home), raised me.

And now, now | have become an adolescent,
this evil way of life, why is it that | chose it?
Well, I am repentant, | will quit this way of life.”
She had no friends, noone at all. Immediately
she abandoned her hut for the mountains.
(She) took to the road, heading for the moun-
tain(s), on and on, turning this way and that, for
days (she) kept going.

At the coast (lit. ‘mouth of the sea’) she turned
up at a town, there she entered a small street
and wandered through the marketplace.

She met an old lady and said: “Old lady, don’t
you want to make me your daughter, | will be
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qiza te, tu ji bibi diya min,

ez bé kes im, bé xwedi me.”

Dibé: “Qiza min, lawa, ez pir im, extiyar im,
peré min tu ne, ez zengin ninim, ez feqir im.
Tu gei, mesref ji ta re lazim e, ¢ek i réhal é
teze ji te ra werin kiriné

(...) ez nikarim te xwedi kim.”
“Weyé dayka piré’, dibéje, “peré min pir e.
Ez te ji xwedi dikim, xwe ji xwedi dikim. Tisté

ez ji te dixwazim sadece tu yé odeki bidi min.

Royeé sé dan nané min bidé min, ez ji xwe ra
royé pewext desméja xwe digrim, niméja xwe

dikim, gazi xwedé dikim, basqa tisteki nakim.

Ebadeté xwe dikim.”

“E qiza min law,” dibé, “wexta tu ewledekiya
aha yi ser cavan, tu ewleda min i, ez ji diya
te.”

E de peré qiziké heye. Qiziké gotiye: “Peré
min pir e, pere ji Sirin e Piré (...) peré me heye,
Piré!”

(...) Hema seré dide ber hembéza xwe mir¢ i
tere cavé wé paci dike”

“Way qiza min lawo, tu qiza min i” 4 hiltine
dibe terin malé.

Dibe terin malé. Dikeve odeki, deri bi ser xwe
da digre, ji xwe ra gazi xwedé dike:

“Yarabbi min ewqasa gune kir, ewgasa is kir,
tu min afi biki.”

Bila ew wé deré biskinin.

Mihemedé kuré Hariné Resit edi yasli biiye,
riyé wi spi biye, ruyé xwe berdaye hatiye
wédere. Roki gazi cend hevalé xwe dike,
dibéje: “Were,

em é li ser denizé ré hildin herin, em beré xwe
bidin bajaré Stembolé.

Heta wé deré em é herin. hem ji xwe ra li
dinyé digerin, tir davéjin,

hem ji hela qet rasté qiza esil temizeki, pasaki,
axaki, magqilleki nayim.

Ez ji xwe ra bizewicim, belki qedera min ji
vedibe.

Bas e. Ew tevi ses-heft hevalen xwe radibin,
dikevin,

artik bot biiye, gemi biiye, qayik biiye,
dikevineé.

Li ser denizé tén, tén li wé Sehré qizik Ié, tén
li wé Sehré derdikevin,

Geoffrey Haig, Hanna Thiele

your daughter and you will be my mother,

| have noone, no guardian.”

(The old lady) says: “My girl, I am an old lady,
old, I have no money, | am not rich, | am poor.
You are young, it will be necessary to spend
money for you, clothes and things for you will
be bought

(unclear) | cannot look after you

“Old lady”, (she) says, “I have much money.

| (can) look after you, and look after myself. The
only thing I want from you is that you give me a
room.

Three times a day you shall give me food, and
for my part | will perform my ritual absolutions
five times a day, call on God, | shall do nothing
else. I will worship (God).”

“Well my girl”, says (the old lady), “if you are a
child like this please feel free, you are my child,
| am your mother.”

And there was the girl’s money. The girl said:
“I have much money, and money is sweet, we
have money, Old lady!”

Straight away they hug and kiss each other
loudly (exact interpretation unclear).”

“Well my girl, you are my girl” (she) takes her up,
brings her (lit. ‘brings goes’) home.

They go home, (the girl) enters a room, closes
the door, calls on God, saying:

“My Yarabbi | have sinned so much, | have done
so much evil, forgive me!”

So they stay at that place.

In the meantime Mihemedé the son of Har{iné
Resit had aged, his hair had turned white, his
beard had grown down to here (with accompa-
nying gesture of the hand). One day he called
some of his friends saying:

“Come, we will make our way to the shore of the
sea, we will head for the city of Istanbul. We will
go as far as there.

We will have a look around the region, take a
trip,

and perhaps we will come across a girl of good
breeding, from a Pasha, an Agha, a man of learn-
ing.

That I might marry her, and my destiny reach its
fulfillment.

“Agreed” (they say), and he sets off together
with six or seven of his friends,

and there are boats, canoes, ships, and they em-
bark on them.

The reach the sea, to the town in which the girl
lives, they enter that town we will take a look
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“Heyran’, dibéjin, “ew ¢i gesabaki xwes e, em
é ji xwe ra li vé gesaba yé bigerin.”
Miizé wi, antiqé wi ewé wi bibinin.

Em é nané nivro ji li vé Sehré han é bixwin,
o em é werin tékevin qayika xwe, réya xwe
devam bikin.

Terin digerin, “Ha em li vi ¢arsiyé bixwin, ha
em li vé loganté bixwin” derken

nebe nesip, wi soqaqa kil diya keciké téda, bi
wi soqaqé da dimesin, édi herin siyar bin.

Rasté piré tén, rasté pira diya keciké tén.

Ew ji yani girgir olsin, dibén: “Dayka piré tu
mévana xwedi naki?”
Pire aha li wan méze dike, ser it guhé wan.

De wé caxé cek 0 rahalé zengin 1 feqira ji
hewdi ayri bilye, piré aha li wan mézedike,
“yahu” dibe, ds“wellehi hun fena pasa nin,
fena axa nin, zengin in.

Ez pireki feqir im, peré min tune, ciyé min
qetek xesira min heye. Ez fedidikim we bibim
mala xwe.”

E te dit merifé beré eslé wi temiz nefsa xwe
diskénandin.

Ku piré dibé: “Qeteki xesira min ez ewqas
feqirim.”

Dibén: “Em niha pista xwe di piré da kin, ji
me ra fexir ¢édibe, kibir ¢édibe.

Welle em é herin ser wi xesira piré rinin, bila
dilé wé rehet bibe.

Ji bo gelbrihetbiina piré, em é herin ser xesira
wé rinin.”

“Dayka pire”, dibéjin, “Qet merak neke, em ji
te ra nabin bargirani.”

Dertine deh zéra davéje pésa piré, dibé: “Here
Jji me ra, xwarin, mariné bine, em é werin li
ser xesira te runin,.

tu ji me ra nan ¢ébiki

Em é niméja xwe ya nivro bikin, bidin ré
herin.”

E piré cav li zéra dikeve, hest zéra davé bériya
xwe, tere bi du zéra mesref dike tine té, Xwedé
daye pire.

around this town.
saying “Heyran, what a pleasant little town,

We shall visit the museum, the antique ruins,
this and that.

We shall eat our midday meal in this town, then
enter our boat again and continue our journey.”

They stroll about, and just as they say “let us
eat at this marketplace, let us eat at this restaur-
ant”,

through a stroke of good fortune it is the street
where the mother of the girl lives, they are walk-
ing through that street, they have already dis-
mounted (from their horses).

(They) encounter the old lady, the old lady who
is the mother of the girl.

He says, you know, just jokingly, “Old Mother,
will you not take us in as guests?”

The old lady looks at them (lit, ‘their head and
ears’) in such a manner.

You know in those days the clothes of the
wealthy and the poor were different, the old
lady looks at them like this and says: “Well
by God you look like Pashas, like Aghas, like
wealthy people.

| am a poor woman, | have no money, my
house, | have just one sleeping mat, | would be
ashamed to take you into my house.”

And as you see, man in former times was of pure
background, they did not indulge themselves.
When the old lady says: “I have but one sleeping
mat, | am so poor.”

(They) say: “If we now turn our backs on the
old lady we will be committing arrogance and
haughtiness.

By God, let us go and sit on this sleeping mat of
the old lady that her mind may be at peace.

To ensure the peace of mind of the old lady, we
will go and sit on her sleeping mat.”

“Old lady”, they say, “don’t worry, we will not be
a burden onyou.”

(He) takes out ten pieces of gold and puts them
in front of the old lady, saying: “Go and fetch us
food and refreshments, we shall come and sit
on your sleeping mat,

you prepare a meal for us.

We shall go and make our midday prayers, goon
your way.”

When the old lady caught sight of the gold
pieces she put eight in her pocket, she went
and spent two pieces (for food etc.), brought (it)
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Pire tine ji wan ra nan-man hazir dike, wana
Jji radibin niméja xwe dikin, ser ii cavén xwe
dison, piré nan hazir kiriye ji wan ra, tirlii
tiirlii yemek,ewan nané xwe dixwin.

Hevalek dibé: “Dayka piré tu pir digeri,

Utterances 0151-0200

get qizeki bas tune? Ewa hevalé me, kuré
Hariiné Resit e, navé wi Mihemed e,

emré wi hatiye $ést sali, hé nezewiciye.

Qet qizeki were bi esil tune, em jé ra
bixwazin.”

Pire dibé: “Lawo (...) tu dibéji “digere”, ez ne
Ji wan pira me.

Ez qizé kesi ji nasnakim, yanliz qizeki min
heye,

ez é jé ra béjim, eger pé razi bibe, ez é bidimé.

Dibén: “Dayka piré qiza te li ku ye?”

Dibé: “Welle, wayé li wé déra di odeki da
ye, ez royé sé dand nané wé didimé, ew ji
royé pewext niméja xwe dike, gazi xwedé dike,
efitya xwe ji xwedé dixwaze.”

Ewana (...) li cavén hewdii mézedikin, “Kuro”,
dibe,

“mala te ava be. Eger qizeki ewha, teqwa,
baxli bi xwedé be, (...) dernekeve der, ji xwe
ra em li tisteki aha digerin, bira qet bavé wé
pasa ne be,

ez li tisteki ewha digerim.” E dibe, “Piré (...)
hela giza te em bibinin.”
Dibé: “Bisekinin, ez musadé jé bixwazim.”

Tere, dibé: “law, qiza min, hal &t mesela aha,
tu dibé ¢i?”

E dibé: “Dayeé, welle hela gazi ké , em hevdii
bibinin.

Eger em bi hevdil qayil bibin,

dibe, ¢cima nabe. Kuré Haruné Resit e 0 di
dinyé da naskiriye 0 beli insaneki ye, ez é
bistinim.”

Pire wan tine, bi rityé hevdii dixine, bi hevdil

Geoffrey Haig, Hanna Thiele

back, God had blessed the old lady.

The old lady prepared a meal for them, they
for their part performed their prayers, washed
themselves, the old lady had prepared a meal
for them, all different kinds of food, they ate
their meal.

One of the friends says: “Old mother, you get
around a lot,

is there no fine girl (anywhere)? This friend of
ours is the son of Har(iné Resit, his name is Mi-
hemed,

he has reached the age of 60, he is still unmar-
ried.

Is there really no girl of good family that we
could request in marriage for him?”

Theold lady says: “Young man, (...) you say “get
around”, | am not one of those old ladies.

| don’t know anyone, no girls (that | could be a
matchmaker).” | just have my own daughter,

| will speak to her, if she is happy with the ar-
rangement, | will give her to him.”

(They) say: “Old mother, where is your daugh-
ter?”

(She) says: “By God, there she is over there, ina
room, | give her three meals a day, and she per-
forms her prayers five times a day, calls on God,
begs forgiveness from God.”

They look at each other, “Boy (addressee un-
clear),.

may your house prosper (formulaic expression).
If (she) is a girl so pious, so committed to God,
she does not go out, we ourselves are looking
for something just like that, even if her father
should not be a Pasha, we are looking for some-
thing like that.”

“Well then”, (he) says, “Old lady, let us see your
daughter.”

(The old lady) says: “Wait, | will ask her ap-
proval.”

She goes and says (to the girl): “Child, my
daughter, the matter is like this (she explains),
what do you say?”

“Then (she) says: “Alright Mother, you may call
him that we may see each other.

If we are satisfied with each other, let it be so,
why should it not? (He) is the son of Har{iné
Resit, a man reknowned throughout the world,
an eminent person, | would take him.”

The old lady brings them and puts them oppos-
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qayil dibin.

Radibin, bi dilé pireé, piré razi dikin.
Zéra didin piré, 0 keciké hiltinin, bi xwe ra
dikin qayiké, vedigerin Sehré Basrayé.

Ewana vedigerin tén, Sahi dikeve nava
Basrayé, dibén: “Welle, Mihemedé Hartun é
Resit zewiciye. Ji xwe ra qedera wi vebil. Teze
vebiiye.”

Pir sadibin, ¢il royé Senlik ¢édikin, def, dawet,
her tist, eglenca xwe dewam dikin, pisti ¢il
roya wexta wana terin, mahra wan dibirin.

Dibin terin oda xwe. Wexta kecik ceké xwe
dertine, Mihemed 1é mézedike, dewsa kéra 1l
birina wa li kegike.

Ceké wé top dike, davé navé cava, dibé:
“Xwedé bela te bide, axir ez ji te xilas nebiim.”

Kecik dibé: “Min heyran, tu ¢ima hérs dibi bi
min ra, tu hati, te min qayil bil, te min girtiye,
ani hatiye, wexta tu bi min gayil nabi, min
bigre cardin bibe dayne dewsa min, bide ré
were, tu ji xwe ra, ez ji xwe ra.”

Mihemed disinmis dibé, “Hayran, ewan
mérikana fal danin, ji min ra got qgedera te
ewe.

Xeér ji viya qedera te tuneye.

Ez é mecbar, histiyé xwe xwar bikim, bi wé
qederé razi bibim.

Hema, ewan remildaran, fal¢iyan jé ra gotibii:
“Ew é li cem te bibe diya du lawan.

Ecelé wé bi desté piraboké be, ewan piraboké
hané konik ¢édikin ya.

Ecelé wé yé bi desté piraboké be.

Piraboké Ié bixe, bikuje.

E de, lawé Hariiné Resit e, zengin e, bi qgedera
xwe razi dibe, ji jina xwe hezdike.

Emir dide ser hostan, mimaran, mihendizan,
dibé: “Huné koskeki (...) ¢ébikin.

Zexira min, ava min kaniya min, her tisté
min é di hundur da be.

Hiin é péderiyan li dii hevdi Ié xinin.

Qulé kilité li diwar be, li wé deré ez é kilit é
léexim, li vira deri ve be.

ite each other, both are in agreement with each
other.

They get up (?), the old lady gives her consent.
They give the old lady gold and take the girl with
them, putting her on board the boat, and return-
ing to the city of Basra.

When they return home there is rejoicing in
Basra, (the people) saying “By God, Mihemed of
Har(iné Resit has married, his destiny has come
to pass, it has now come to pass.”

They are overjoyed, and celebrate 40 days,
drumming, dancing of all types, their enjoy-
ment continues, after 40 days they go to con-
summate the marriage.

(They) take them and they go to their room.
When the girl takes her clothes off Mihemed
looks at her, (seeing) the traces of such knife-
wounds and cuts on the girl.

(He) gathers up her clothes, throws them in her
face (lit. ‘eyes’), saying: “May God curse you, in
the end I could not escape from you.”

The girl says: “l am amazed, why are you angry
with me, you came, you were satisfied with me,
you took me, brought me (here), if you are not
satisfied with me (now) take me and bring me
back to my place, come back here you for your
part, | for mine.”

Mihemed thought to himself: “Heyran, those
fortune tellers cast (their dice), telling me that
my fate is this.

There is no goodness other than this your fate.

| am obliged to bow my head in acceptance of
this fate.”

In addition, those fortune-tellers, soothsayers,
had (also) said: “She who is with you will be the
mother of two sons.

Her appointed hour of death will be at the
hands of a witch, those witches who make konik
(the meaning of this word is unclear.)

Her appointed hour of death will be at the
hands of a witch.

The witch will strike her, killing her.

Well of course he is the son of Har(iné Resit, he
is rich, he accepts his fate and loves his wife.
(He) give orders to master craftsmen, architects,
engineers, saying: “You will (...) build a palace.
Let there be stocks of food, drinking water, a
well, everything of mine inside.

You will make five doors, each one shutting after
another (unclear).

Let the keyhole be in the wall, there | will insert
the key and here the door will open.
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0202
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0205

Bila qul di wi binayé da tunebin, pirabok té
ra nekeve hundur.

koskeki were dide cékiriné.

Deré wi temam otomatik, qul té da tunenin.

Cikiya kit pirabok bikaribe, méseki, téra
bikeve hunduré xani tuneye.

Her tist, xwarin, (...) Mihemed bi xwe wexta
deri deri vedike.

Pir diqatlice deri vedike, erdé kontrol dike,
diwaran, saloné kontrol dike.

Wi deriyi bi xwe kilit dike, icar deri diné
vedike.

Wara téra hundur té, ihtiyacé xwe dibine.
Rojeki tere neciré, dii law jé cédibin.

Tere néciré, jina wi ji radibe, desméja xwe
digre niméja nivro bike.

Mihemed ji ber bi mal té.

Wexta li ser niméjé dibé: “Allahii ekber”, bala
xwe dide pirabok jorda xwe berdide jéré i tere
jore.

De jé ra gotiye, li ser niméjé di dilé xwe de
dibéje: “Démek ecelé min bi desté te ye, bise
ez niméja xwe temem bikim, welle ez é te
bikujim.”

Wexta ewa silav didé, pirabok jorda xwe
berdide té jére.

Nigé wé péxas e ya, nigé xwe dide ser
piraboké, piraboké bipelixine, wexta nigé xwe
da ser, pirabok jéli li biné nigan dixine.

Utterances 0201-0207

Qirin jé té, wé caxé Mihemed ji deri vedike,
dikeve, dibé: “Cer bii?” Dibé: “Welle piraboké
li min xist.”

“Wey la mala xwediyé te Sewiti, tu di kure keti
hundur?

Ne qul dibé di wi binayéda heye. Ne ku ciyé
tu té ra were wi dinyaye.”

Démega qedera ji cem xwedé da ¢ébilye, ew
gedera ciyé xwe dibine, rast e.

Gotina wan fal¢iyan hatiye ci.

Geoffrey Haig, Hanna Thiele

Letthere be no holein that building that a witch
might be able to enter through.

(He) gives orders that such a palace be built.
The door (is) completely automatic, there are
no aperturesin it.

There is no place through which a witch, a fly,
could enter.

Everything, food (...) Mihemed himself opens
the doors one after another.

(He) opens the doors very cautiously, checking
the ground, the walls, the living room.

He locks this door, then he opens another door.

In this manner he enters the house and fulfills
his needs. One day he goes hunting, two sons of
his had comeinto existence (an afterthought ad-
ded to show that the fortune tellers’ had been
correct).

One day (he) goes hunting, and his wife sets
about taking her ritual ablutions in order to per-
form her midday prayers.

As for Mihemed, he is just coming to the house.
She is just starting her prayers, saying “Allahu
akbar” when she notices a witch up above, let-
ting herself down and then going up (again).

Of course (Mihemed) had told (her about the
fortune-tellers’ warnings), at the start of her
prayers (she) says: “So my death will come at
your hands, just wait till | have finished my pray-
ers, by God I will kill you.”

When (the wife) greets her, the witch lets herself
down and descends (to the floor).

She (=the woman) is barefoot, you know, she
puts her foot over the witch to crush her, (but)
as she is about to put her foot down, the witch
strikes the sole of her foot from below.

She screams (lit. screaming comes from her), at
that moment Mihemed opens the door, enters
and says: “What happened?” (She) says: “By
God, the witch has struck me.”

(Mihemed says:) “Oh, the house of your master
is destroyed, through what did you (the witch)
enter here?

There is no aperture in this building, nor any
place through which you could enter this area.
That means destiny is with God, (He) lets des-
tiny come to pass, that is right.

The words of those fortune-tellers had come to
pass.
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0206

0207

Mihemedé kuré Haruné Resit bi wi gederé razi
dibe, bi wé jiniké ra dizewice, dibe diya du
lawan, ecelé wé bi desté piraboké temam dibe.

Welle, ¢iroka min ¢ii dihara, em bi qeyda
Kurdistana beri bibéjin, rehmet 1é dé i bavé
hazir @ gihdaran.

Mihemed son of Har(iné Resit accepts this fate
of his, marries this woman, she becomes the
mother of two sons, her appointed hour of
death is at the hands of a witch, it is complete.
By God, my story has come to an end, let us say
in the manner of Kurdistan of old, may mercy
be on the fathers and mothers present (and/of?)
the listeners.

11
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2 muserz02

2.1
0001

0002
0003

0004
0005
0006
0007

0008

0009
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0011
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0014
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0017

0018

Utterances 0001-0050

[in the the first 16 seconds various listeners
speak to the narrator; their contributions are
not transcribed] lja damarya qizké hebiiye
[followed by some unclear / incomplete
utterances]

Navé qizké (...) Fatik buye.

Navé qiza damarya wé ji Eysik biiye.

Ija daime ciine ber dewar bi hev ra.

Céleka diya Fatiké daime li dewar xistiye,
nehistiye Eysik riné.
Fatik ji (...) tesiya xwe dibe, dirése, bar dike.

Evaré té wi giloka xwe tine dide damarya
xwe.

lja damari li qiza xwe dixe, dibé: “Cima ew
étim e, ew tere ber dewar, ew royé tesiya xwe
aqasa dirése!

Cima tu ji?” Dibé: “Dewar nasekine.”

Qizik ji nizane c¢éleka diya weé lédixine,
nahéle.

lia wé caxé cardiné tine qeda xwe té dide.
Dibé: “Cer buiye, cer nebiiye”. Dibé: “Welle
ava filan ¢éleka hana li dewar dixine.”

Dibé: “Lema ez nikarim tesiyé birésim.”
Roki (ji) méré xwe ra dibé: “Ez nebiraniya
dikim. Tu yé ji mi ra wé céleké Serjé(bi)ki,
céleka diya Fatiké Serjé(bi)ki.”

Fatik ji pir bedew biliye.

Tine, dibé: “Tu Serjébike” Waya ji dibé:
“Ez ¢er céleké Serjékim.” Dibé: “Welle tu yé
Serjéki.”

Tine weé céleké Serjédike,

Diguré, Wi gosté wé gava tine bi qizké il diya
wé were tel bilye, fena jehri. Gava Fatik ji
dixwe pir pé xwes bilye.

Ew ji teref xaligé alemé hestiyé wi tine ziman.

Geoffrey Haig, Hanna Thiele

At that time the girl had a stepmother.

The name of a girl was Fatik.

And the name of the stepmother’s daughter was
EysSik.

At that time (they) would always go to (tend) the
cattle together.

The cow of Fatik’s mother always struck at the
cattle, (it) did not let EySik have any rest.

As for Fatik, she takes her spindle, spins, loads
(the yarn into a ball).

In the evening (she) comes, (she) takes her ball
(of thread), gives (it) to her stepmother.

Then (upon seeing this) the stepmother beats
her daughter, saying: “Why (can she spin so
much wool), she is an orphan, she tends the
cattle, (she) spins this much (with) her spindle
in a day!

And why (can’t) you?” (EySik?) says: “The cattle
do are too unruly” (lit. ‘don’t stop’, it is unclear
who is speaking here).

And the girl didn’t know (that) the cow of her
(=Fatik) mother butts (the other cows), does not
leave (them) in peace.

Then once again (the mother) nags at her (Fatik).
(The mother) says: “(tell me) what happened,
what didn’t happen? (i.e. what’s going on?)”
(Fatik) says: “Well some cows there butt at the
cattle.”

(Fatik) says: “That’s why | cannot spin.”

One day (she) says to her husband: “I have a
craving for something: You will slaughter that
cow for me, (you will) slaughter the cow of
Fatik’s mother.”

And Fatik was very beautiful.

(She) brings (it), saying: “You will slaughter it.”
And he says: “Why should | slaughter the cow?”
(She) says: “By God, will you slaughter (it).”
(He) slaughters that cow.

(He) skins (it). When (he) brings the cow’s meat,
(it) tastes bitter to the girl and her mother, like
poison. But when Fatik ate (it), she became very
joyful through it.

Through the Creator of the World its (the cow’s)
bones, acquire (the gift of) speech.
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Dibé: “Tu yé hestiyé mi biheri, di afiré mi da
bike cel. ”

Dibeé: “Gava ki tu hat li cem mi, ez (...) (ji) te
ra qise dikim.

Gava ke ew deri bi ser te da kilit (di)kin, terin
malé, ew terin deweta, tu di mal da dimini.”
Dibé: “Tu weri (...) hema ser ewa mi bigri, ez
bi te ra qise dikim. Tu yé deri kilit ki, heri.

Nézika ew hatin malé tu ji beriya weri malé.”

Ava ji dibé “Ere.”

Gava tinin dikin geli, qa jinik nikare bixwe.
Ne ew, ne qgiza we. Ne Eysik dixwe, ne diya
wé dixwe.

Ava ji hema ji xwe ra wer royé hinki dixwe,
hestiyé wé bi dizi wan dibe, dike afiré ¢éleka
diya xwe.

Diha wer dimine, roki, dudu, sisé (...). Dewet
hebiye.

Fatik pir bedew bilye. Simika nigé Fatiké ji
sade gi ziv buye.

Laweé pasé ji dilé wi pir dikeve Fatiké. Tere
deweté.

Ew damarya wé dibé tu yé (..., hesitations).
Ew mérké lawé paseé dibé: “Ava Simika hané
li nigé ké were ez ji xwe ra dixwazim.”

(Interruptions from listeners) Di wé aré da weé
sitilé datine (...).

Dibé: “Ez heta ji deweté témé, ez i qiza xwe,
tu yé wer bigri hésiré te va sitila tiji bibe.”

Qizik ji ridine, digri, rep digri. Dibé: “Ez é vé
sitilé cer tiji bikim?”

Tere ser afiré ¢éleka diya xwe, hesti jé ra té
ziman teref Xwedé da.

Dibé: “ Here xwoya xwe rind téki sitilé, ava
xwe berde, tiji ke, li hev xe, li hev xine.

Xwey rind heliya, tu here ji xwe ra deweté. Tu
were xwe bixemiline, here deweté.

Nézikiya ew ti diya xwe hatin tu li pésiyé were
malé ji xwe ra li ser runé, bigri. Ewa diha ¢i
zanin?” (...)

(Theremains of the cow?) say: “You will take my
bones and bury (them) in my manger (lit. ‘putin
a hole’)”

(They) say: “When you come to me, I talk to you.

When they close the door on you, they go to the
wedding celebrations, you are staying athome.”
(They) say: “Then you come immediately, cry
over these (remains) of me, | talk to you. Then
you will lock the door and go. Shortly before
they come home, you come home first.”

And she says “yes.”

When (they) bring (it and) make (it into) geli,
the woman cannot eat (it). Neither she nor her
daughter. Neither EySik, nor her mother eats
(it).

But she (the girl) always eats a little bit every
day, stealthily carries its bones (and) puts
(them) in the manger of her mother’s cow.

It stays that way a while, one day, two, three (...).
There was a wedding ceremony.

Fatik was very beautiful. And the slipper on
Fatik’s foot was pure, all of silver.

The son of the Pasha — his heart was very taken
by Fatiké (lit.: his heart fell to F.) (She) goes to
the wedding.

That stepmother of her says: “You will (...)"”
That man, the Pasha’s son, says: “That slipper
there — on whoever’s foot it should fit (come), |
desire for myself.”

In the meantime (her stepmother) places that
cauldron (onthefloor). (The story takes a rather
unexpected jump back to the home of Fatik and
her stepmother).

(She) says (to Fatik): “Until | come back from
the wedding, | and my daughter, you will cry so
much (that) your tears fill that cauldron.”

And the girlsits down, cries and cries. (She) says
“How can I fill this cauldron?”

(She) goes up to the manger of her mother’s
cow, it's bones have acquired (the gift of)
speech through God.

(The bones) say: “go, pour enough of your salt
in the cauldron, put water (lit. ‘your water’) in it,
make (it) full, mix, mix it up together.”

(When) the salt has thoroughly dissolved, you
yourself go to the wedding. Come, adorn your-
self, (and) go to the wedding.

Shortly before she and her mother arrive you
should come home before them and come to
the house, sit down in front (of the cauldron) by
yourselfand cry. What will they know?” (i.e. the



14

0037
0038

0039

0040
0041

0042

0043

0044

0045
0046
0047

0048

0049

0050

2.2
0051

0052

0053

Va tere deweté ji xwe ra dilize.
Gava damarya wé 1é mézedike, ji qiza xwe ra
dibé: “Caveé viya fena wé Fatika mala me ye.”

Dibé: “De insan li hevdil narin?” Ji xwe ra
ew i diya xwe dilizin 0 vana ji dilizin. Lawé
Pase

Simika nigé Fatiké dikeve.

Dikeve, (...) Simiké nigé gava dikeve wé ¢caxé
Simiké dibin, davéjin nizanim dibin davéjin li
kuvi? eré! dibin davéjin kaniye.

Dibin davéje kurné kaniyé, simika we, ewé
etim,

va lawé pasé tere hespé xwe, gava xulam
dibin... Dibén: “Pasa em dikin-nakin hesp
vediciniqin, avé naxwin.”

Dibé: “Bavo ija avé naxwin.” Axiri dibé:
Bigrin kaniyé gi temiz bikin.”

Vana temiz dikin, wé Simika qizka étim, ya
Fatikeé dibinin.

Pasa ji dibé: “Win é bikevin nava vé élé da
bigerin.

Ava Simika li nigé ké hati win é ji mi ra
bixazin.”

Vana dikin nigé ké li niga nayé, tinin dikin
nigé Fatiké, nigé Fatike, Simika weé biye.
Tinin Fatiké dixemilinin 4 dikin pas perdé i
()

E li niga hati, de lawé pasé dibé: “Ez é ji xwe
ra binim werim.”

Utterances 0051-0100

Damarya wé té dikute, dikute. UEy§ika res,
yeki res e, lév deqandi biiye.

Tine wé dike pas perdé i dibé: “Niha dewet té
0 ki ¢i zane?”

Fatiké ji digre, dike tendiré, salki jorda dide

Geoffrey Haig, Hanna Thiele

stepmother and her daughter)

She goes to the wedding by herself, dances.
When her stepmother sees her, (she) says to her
daughter: “The eyes of that one are like that
Fatik from our house.”

(Eysik) says: “But can’t two people resemble
each other?” She and her mother dance among
themselves, and they (reference is unclear)
dance. The Pasha’ s son (anticipates the later
narrative)

The slipper on Fatik’s foot falls (off).

(They) bring the slipper (and) throw (it) into at
that momentthey take the slipperand throw (it)
— I don’t know where they take it and throw it?
— Yes (of course), they take (it) and throw it in
the well.

They take it and throw it into the well. the slip-
per of hers, the orphans

This Pasha’s son goes to his horses, when (un-
clear here) the servants bring (them to the well).
(They) say: “Pasha, whatever we try, the horses
shy back, they don’t drink the water.”

(The Pasha’s son) says: “Father! (apparently
addressed to the Pasha himself), (the horses)
don’t drink the water now!” Finally (the Pasha
says): “Just clean the whole of the well!”

They clean it, (and they) see that slipper of the
orphan girl, of Fatik.

The Pasha says: “You will go down among those
people and search.

That slipper —whomsoever’s foot it fits you will
ask (her hand in marriage) for me.”
Whomsoever’s foot they put it on, it doesn’t fit,
(they) put (it) on Fatik’s foot, Fatik’s foot, (and)
it was her slipper.

(They) adorn Fatik, put her behind a curtain and
(...).

The one whose feet (it) fits, (about her) the
Pasha’s son says: “I will take (her) home for my-
self.”

Her stepmother comes (and) thrashes (her) re-
peatedly. And the black Eysik, sheisablack one,
thin lipped (lév degandiis an idiomatic expres-
sion).

(The stepmother) takes her (Eysik), puts her be-
hind the curtains and says: “The wedding pro-
cession is coming, and who’s to know anything
(about it)?”

(She) takes Fatik, puts her in the tenddr, puts a
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ser devé tenduré.

Teref xaliqgé alemé da hestiyé céleka wé té
ziman.

Gava berbu, dewet té,

dik té ser sémugé, dibé: “Qagqlaqi!”
“Eysika rindik tendtir¢i Fatma (...).

(--.) Eyska kegel pas perdé da.” Li dik dixin
(...) Cardin dik té, dibé: “Qagqlaqi!

Fatma rindik tendur¢i. Eysika kegel pas perdé
da.”

Wer dibé. Vana dibén: “Helbet di vi diki da
tistek heye.”

Cer salé tenduré bilind dikin, mezé dikin cc
tirinca qgizké dayi tendureé. Qizik bedew e.

Terin perdé ji bilind dikin yeka res é pis heram,
fena mirtiva wayé di pas perdé da.

Desté wé digrin dibén: “Cima aha kiri?”. Dibé:

“Welle damarya mi ez aha kirime.”

Dibeé: “Gava ki we hati ez xwestime,

pasa Simika nigé mi biriye, dibé: “ Qiza xwe
aniye, kiriye vira, ez ji étim biime, diya min
tunebilye.

Ez avétime tenduré” Dibé: “Dik hatiye
ziman.

Ji berbtiya, ji xwendiya ra gotiye.”

Vana radibin dibén: “Em cer bikin?” i
tenduré derdixinin.

Berbii (...) wé ji pist perdé derdixinin.

Eysiké derdixinin, Fatiké dikin pasS perdé,
dixemilinin.

Radibin deweta wé digrin, biré dikin i dewet
tere.

Dewet tere, em bén dewet pir tere, hindik tere.

Vana terin para berdidin kegké.

Kecké cer temki lédxinin, ew damarya qizké,

Dibeé:

flat stone down over the opening of the tenddr.
The bones of her cow gain the gift of speech
thanks to the Creator of the World.

When the berb(i(k) (woman sent to fetch a bride
(bdk) in a traditional wedding) and the wedding
procession arrives,

the cockerel comes to threshold, saying (=crow-
ing) “gaglaqi!”. (The cockerel continues:) *
EySika the fair, Fatma a tend(r¢l (‘one who
makes tend{r.)! (check interpretations)
Bald-headed Eysik (is) behind the curtain.”
(They) beat the cockerel. Once again the cock-
erel comes, saying: “Qaglaqt’!
Fatma the fair (is) a tendlrci.”
Eysik (is) behind the curtain.”
Thus speaks (the cockerel). They say: “There is
certainly something in that cockerel”

Upon raising the stone slab from the tend(r,
(they) see that the shining light of the girl fills
(lit. has given) the tendr, dizik bedew, the girl
(is) beautiful.

(They) go and raise the curtain (there is) a girl,
black and dirty, forbidden, like a gypsy who is
behind the curtain.

(They) take her hand, saying:“Why did (she) act
this way?”. (Fatik) says: “Well my stepmother
put me here like this.

(She) says: “When you came and asked for my
hand in marriage, (and? — the connection to
the preceding is unclear)

the Pasha took the slipper of my foot.” (she)
says: “(She=the stepmother) brought her own
daughter, put her here, as for me, I was (just) an
orphan, | had no mother.

(She) threw me into the tend(r.”
“The cockerel was able to speak.
He told the berbl and xwendi.”
They say “What shall we do?” (They) pull (her)
out of the tenddr.

And the berb( pull her out from the back of the
curtain.

(They) pull out Eysik, (and they) put Fatik be-
hind the curtain, (they) adorn (her in prepara-
tion for the wedding)

(They) go and perform her wedding dance (and
then) they accompany (the bride) and the wed-
ding procession leaves (for the groom’s house).
The wedding procession goes, let’s say: the
wedding procession is on its way (lit. ‘goes a lot,
goesa little’). They (the stepmotheretc.) goand
grab the girl from behind.

On giving the girl a hefty shove, the stepmother

Bald-headed

(she) says:
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qizik jorda tere, dikeve erdé. Ber yané kanyé
da dibe du gula.

Hesin dibe (...).

Zava, meré wé, lawé paseé, wer dilé wi dikeve
herdu gula.

Dicine u li ber seré xwe ra dike.

Biréda ewa resa lév deqandi dibé: “Bizé mi ji
wan gulan té. Bira ji ber seré xwe bavéje.”

De dizane.
Divé: “Bira ji ber seré xwe bavéje.”

Pasa dibé: “Mi jé hezkiri, cima ez bavéjim?”
Dibé: “Bira bavé.” Va davéje.

Li pé dibe caniik, bi nava hespa dikeve, tere.

Tere, cardiné, em bén fena ji vira (..) ji
(Village Name) to Kaxé Dare.

Dewet té ber kaniyé. Li ber kaniyé dewet peya
dibe.

Dibé: “Ez ¢er bikim, ez seré viya wenda kim.”
Dibé: “Bira wé caniiyé bikujin.”

Dibén: “cima?” Dibé: “Bira bikujin, ez ji
caniyé diqarim” “Va ¢ima canti nava hespa
keti?”

Divé filankes: “Canii ye, mi jé hezkiri, di nava
hespa da ye, ¢ima bikujin?” Dibé: “Na bira
bikujin.”

Cardin teref xaliqé alemé da ew canilya dibe
heywanik.

Nizanim dibe c¢élek, nizanim dibe golik,
nizanim dibe nogin. Diha derew Xwedé
nenivisine,

tere li kéleka deré malé rc nézikiya ew peya

dibe,

ew li kéleka deré malé da dibe darek, hésin té.
Darek bedew, hésin té.

Geoffrey Haig, Hanna Thiele

of the girl, the girl falls down (off her horse), falls
to the ground. At the side of the well, she turns
into two rose-bushes.

(They) grow and blossom (lit. ‘become green’).
The bridegroom, her man, the Pasha’s son, his
heart is so taken by the two roses.

(He) plucks (them) and puts them on his
head(wear).

On the way, the black one with thin lips (Eysik)
says: “Those roses irritate me (lit. ‘my anger
comes from’). (He) should cast (them) from his
head.”

Of course (she) knows (that the flowers are
really the girl).

(She) says (to the Pasha): “Cast them from your
head!”

The Pasha says: “(If) | like it, why should | throw
(them off)?” (She) says: “Throw (them away)!”
He throws (them away).

From that becomes a foal (out of the flowers),
joins the horses (of the procession), and goes
(along with them).

It (the procession) goes on again, let’s say like
(i.e. as far as) from Village Name to the Fields
of Trees (refers to a plot of land close to the vil-
lage, characterised by trees, and familiar to the
listeners).

The wedding procession reaches the well. At
the well, the (riders of the) wedding procession
dismount.

(Eysik) says: “What should | do, (in order) to get
rid of her (Fatik).” (She) says: “They should kill
this foal.”

(They) say: “Why?” She says: “justkill (it), | hate
that foal.” “Why is this foal among the horses?”

(someone) says: “It’s a foal, | liked it, it’'s among
the horses, why should (they) kill (it)?” (She)
says: “No, they should kill (it).”

Once again with the help of the Creator of the
World that foal becomes a (different) animal.

I don’t know (if) it becomes a cow, | don’t know
(ifit) becomes a calf,  don’t know (if it) becomes
a heifer. May God never utter (lit. ‘write’) a lie,
(it) goes to the vicinity of the door of the house,
near the place where (one) dismounts (from a
horse; this is grammatically difficult to justify,
but according to the consultant, the correct in-
terpretation),

near the door it (the animal) becomes a tree,
and grows to maturity. A beautiful tree, it grows
to maturity.
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Dibé: “Em cer bikin, cer nekin.”

Hemle dimine, Xwedé ewa res (pause) zara
dide.

Gava doxim dike, dibé: “Bira vé dara kéleka
mala me, wan texté wé gi bibire.”

Dibeé: “Ji lawi mi ra tékin bésik.”

Cardin pasa tine wé daré dibire, ji lawi wé
ra dike bésik. Ew bésika gi dibe derzi, di wé
dergiiSa wé ra tere.

Dike-nake dergiisa wé ranakeve. Hema wé
bésike tine hur dike, davéje tendiiré.

Davéje tenduré, (...) berdestiya wan hebtiye,
tere xweliya derdixine.

Meéze dike nikek wer bedew, nika tesiya.

Fena zér rind e, (di)teyise, derdixine hema
digre davéje penceré.

Diavé penceré. Hezkirina xalqé alemé di
pencere da dibe disa fena xwe a beré.

Té di nav mala pasé da digere, Sixula dike,
xwe vedisére.

Utterances 0101-0148

Roki, dudu, sisé, Pasa dibé: “Ez gava tém
hundiré malé, van rana mala me wer tewki
ye.

Diha xwes e, diha rind e.” Dibé: “Ez li tistki
ketime siké, diha nizanim ¢i ye.”

Dibé: “¢ci ye?”, dibé: “Welleh ez carik duduya
hatim qizek di nav mala me de digere, ez gava

témé tune, qayb dibe.”

Pasa roki qizé gund gistki telif dike tine dibé:
“Bira em iro zibareti daynin.”

Zibaré xwe datine. Hiriyé Seh dikin.

Pasa dibé: “Méze ez vamé, ji we ra dibém,”
dibé “gava ez ¢iroki mi heye ez dibémé’, dibé:

(She) says: “What should we do, what shouldn’t
we do?” (Expression of desperation, relevance
unclear)

(She) becomes pregnant, God gives the black
one children.

When she gives birth, (she) says (the identity
of the addressee remains uncertain):“That tree
near our house, cut it all up into planks (lit. ‘cut
allits planks’).”

(She) says: “Let (someone) make (them into) a
cradle for my son.”

So then the Pasha cuts down that tree, makes it
into a cradle for her son. That cradle becomes
all (full of) needles, (which) penetrate that baby
of hers.

Do what she will, her baby cannot sleep. (She)
takes that cradle and destroys it, throws (it) in
the tenddr.

throws itin the oven, (...) they had a female ser-
vant, (she) goes (and) takes out the ashes (from
the tenddr).

(She) sees a needle (or hook?), so beautiful, itis
the needle of a spindle.

(It) is fine like gold, (it) shines, (she) pulls it out
(of the ashes) and immediately throws it out the
window.

(She) throws it (out) the window. (Through the)
love of the (creator) of the people of the world
(it) becomes in the window like it was before.
(She, i.e. the girl transformed from the spindle)
comes, wanders around in the house of the
Pasha, does chores (and) hides herself.

One day, two days, three days (pass), the Pasha
says: “When | comeinside these days our house
is somehow strange.

Itis more agreeable, more beautiful.” (He) says:
“l suspect something, (but) | don’t yet know
what itis.”

(She) says: “What is it?” (He) says: “By God,
once or twice | come (home) and a girl is run-
ning around in our house, when | come to her,
she disappears.”

One day the Pasha invites all the girls of the vil-
lage, saying: “Let us today undertake our com-
munal work (zibareti, cf. Chyet 2003).”

(They) set about doing their communal work.
(They) card the wool.

The Pasha says: “Look, here | am, | tell you, |
have a story, when | tell (it) to you, neither he
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“ne yé der té hundur, ne ji hundur tere derva.”

Va ciroka xwe temam dibé, temam dike,
qizika te ji penceré der té.

Qizik ji penceré der té. Qiz e, fena xwe beré
ye.

Mi cer ji we ra goti, ew wer ji pasé ra wé ¢iroka
xwe giski gise dike,

gi dibé: “ Aha kir, li mi aha kir, ez aha ketim
pas perde, biréda li mi aha kir.

Heta ez bum du gula te li mi aha kir” Gis ji
seri da mi cer ji we ra gotiye, wer dibé.

Dibé: “Lé ija em cer bikin, em seré wé wenda

bikin.”

Dibé “Hespé mi hene, caniiyé mi gelek in.”
Dibé * Ez é hespa bela bikim,

caniiki miné pir nerind ji heye, ez é bidim cem
te.”

Dibé(...): “Tu éji caniiyan kijan nerind e, bide
min.” Dibé: “Wé canilya te ez xwedi dikim, ji
hespé te kijan rind e ji tu bela ke.” (...)

Dibé: “Eger em seré wé aha wenda kin.”

Diha van hespé xwe bela dike, dibe bihar, dibé:
“Ez é hespa tov kim.” (...)

Tere, hinik hisk biine hinik sax in, hinik ne
rind in

Dibé: “Welleh canitki me, me daye qizika
feqiri, di mala piré da ye.”

Dibé “Ez é herim ji wé canilya xwe binim,
bixazim, hela heye, tune.”

Tere, piré dibé: “Hetani xwediyé hespé neye,
dibé, hesp ji hundir dernayé.”

Dibé: “Eré, eré caniiki pis i heram daye, ija
hesp ji hundir dernayé.”

Dibé: “Wellahi heta pasa bi xwe neyé, de
duwar negelisine, ez ji hundir dernayém.”

Tere mézedike, hespek teriki,
seré wi ¢ilye ber arika. Bi xwe xwedi kiriye.
Qizké ser ¢avé xwe di ber da Sustiye.

Geoffrey Haig, Hanna Thiele

(whois) outside comesin, nor (he whois) inside
goes out (till the story is finished).”

Hetells his story completely, (just as he) finishes
(it), your girl comes in through the window.

The girl comes out of the window. It’s the girl,
(she) is like she was before.

(Just) as | told you, she tells the Pasha all this
tale of hers,

(she) tells everything: “(She) acted like this, |
did such-and-such, | got behind the the curtain
this way, on the way (she) did this to me.

Until I became two roses, (and) you did such-
and-such to me.” Everything, from the begin-
ning on, just as | told you, she recounts.

(She) says: “What should we do then, (in order)
to berid of her?” (presumably refers to the step-
mother)

(He) says: “l have horses, | have many foals.”
(He) says: “I will disperse the horses

and | have a very ugly foal, | will bring it to you.”

(She) says: “Whicheverfoalisugly, giveitto me.”
(She says): “l will raise that foal of yours, and
whichever of your horses is beautiful, you will
drive it away.”

(They) say: “Maybe only in this manner we can
be rid of her.”

(So he) disperses his horses, spring comes,
(then he) says: “I will gather the horses.”

(He) goes (to get the horses), some have died,
some are healthy, some are in poor condition.
(He) says: “Well a foal of ours, we gave to a poor
girl, (she) is in the house of the old lady.” (from
this point on the story becomes somewhat dis-
jointed; the narrator appears to have skipped
some intermediate parts.)

(He) says: “I will go now and fetch my foal from
her, ask (for it back), (I wonder) if it’s there or
not.”

(He) goes, the old lady says: “As long as the
owner of the horse doesn’t come,” she says,
“the foal won’t go out.”

(She) says: “yes, yes (he) gave (me) this dirty
and disgusting (lit. ‘forbidden according to Is-
lam’) foal, now the horse won’t come out.”
(She) continues: “By God, so long as the Pasha
himself doesn’t come (and) breaks the wall, |
won’t come out.”

(He) goes, looks (and sees) a huge horse,

it’s head reaches up to the ceiling of the stall.
(the girl — the interpretation is unclear) herself
had raised (the horse). The girl had washed her-
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Gi biiye ceh i iince. Wer xwedi kiriye, hesp
buye fena suret.

Hespé xwe ji hundir derdixine.

Hesp hinki tere meydané. Dibeze, virda té,
wéda té.

Hesp xwe davé erdé, ev hespi temi dike qizik.

Dibé: “Tu gava ¢ti-hat, tu xwe bavé erdé, ki té
tu ranebe haya ez tém=¢.”

Gava qizik tere hinki seré meydané, biné
meydané ewa res ditirse, damari ditirse. (...)

Hesp xwe diavé erdé.
Dike nake ki té nigé xwe té hildide, hesp
ranabe. Pasa pir beré hespé dikeve.

Dibé: “ Aqasa rind xwedi biiye, ez qa vi hespi
xwe berdidim.”

Dibé: “Gazi xwediyé wi kin, bira xwediyé wi
wer=é.”

Dibé ki ma, ki nema, dibé qiza piré ma.

Piré dibé: “Heta ji deré mala mi da xalica
ranexinin, qiza min nayé.”

Terin, tinin. Xalica li ber nigé qizké radixin.

Qizik tere ber hespé, nigé xwe aha li hespé
dixe. Dibé: “De! hesp ji xwediyé xwe
bébextiro.”

Gava wer dibé pasa anamis dike.
Anamis dike, Pasa tere dibé: “Piré” dibé, “ez
xwezginiyé qiza te me, ez qiza te dixazim.”

Dibé: “Lé ewa ereba res li mala te da. Ez
karim qiza xwe bidim.

Dibé: “Ez seré wé wenda dikim.” Dibé: “Tu
A (3

cer wenda diki?” Dibé: “ez wenda dikim.”
Tere, tine qantirki ti dike, yeki bir¢i dike.
Ya ti avé dide ber, lé, giyé dide ber ya birci ji

ave dide ber.

Xwe kasdikin, ewé dixeniqinin, dikujin.

self in front (interpretation unclear).

It was all (full of) barley and Gince (?). (She) had
raised (it) in such a manner (that) the horse had
become like a picture.

(She) takes the horse from inside.

The horse goes a short way towards the square.
(It) gallops, comes hither and thither.

The horse throws itself on the ground — she
gives the horse instructions, the girl.

(She) says: “When you have gone hither and
thither, throw yourself to the ground, whoever
comes, you should not get up until | come.”
When the girl goes a little to one end and the
other of the square, the black one is frightened,
the stepmother is afraid.

The horse throws itself to the ground.

Do what they want, whoever comes and kicks
the horse, the horse doesn’t get up. The Pasha
was very upset about the horse.

(He) says: “(It) was raised so well, | really cannot
let this horse of mine go.”

(He) says: “Call its owner, its owner should
come here.”

Who stayed, who did not, the old lady’s daugh-
ter stayed. (interpretation unclear)

The old lady says: “As long as they have not laid
carpets from the door of my house, my daugh-
ter won’t come.”

(They) go (and) get (carpets). (They) lay the car-
pets under the girl’s feet.

The girl goes up to the horse, and strikes (it)
like this with her foot. (She) says: “De! (sound
uttered to get animals to move) horse, who is
more unfortunate than its owner!”

When she speaks thus, the Pasha understands.
(He) understands, the Pasha goes and says: Old
lady, | am the suitor of your daughter, | ask for
your daughter’s hand in marriage.”

(The old lady) says: “But what about that old
black Arab woman in your house? (If you deal
with her) | can give (you) my daughter’s hand in
marriage.”

(He) says: “I will get rid of her.” (She) says: “How
will you get rid (of her)?” (He) says: “I'll get rid
(of her).”

(He) goes, brings a mule and lets it go thirsty,
and lets another one go hungry.

The thirsty one (he) puts water in front of, no
(the speaker corrects herself) grass in front of
(it), the the hungry one he puts water in front
of.

(They) pull (against each other — presumably
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Welleh pasa teze heft ro, heft Seva deweta xwe
1t wé dike. Ew bi miradé xwe Sa dibin, tu ji bi
mirade xwe $a bi.

Ciroka mi ¢i diyara rehme li dé i bavé
gudara.

Geoffrey Haig, Hanna Thiele

they are tied together), they strangle her and
kill her (i.e. the stepmother’s daughter, who,
we must presume, has somehow become en-
tangled in the ropes tied to the two mules.)

By God the Pasha now celebrates his own and
her wedding seven days and nights. (They)
are very content with their lot, may you too be
happy with your lot.

My story has come to an end, may Allah’s mercy
be on the mothers and fathers of the listeners.
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